
  

 

1. The aim and object of the research 

 

The main object of the research is the evaluation of šu‛ūbiyya that is a very special 

genre of the Arabic literature in order to get acquainted with factors which 

influenced its establishment and development in connection with the social changes 

of the early ‛abbāsid era. Another significant question of the thesis is to define the 

effect that the elaboration of the most important issues of šu‛ūbiyya had on the 

creation of social groups‟ identity.  

 The šu‛ūbiyya that appeared most intensively in the 9
th

 century can be 

characterized with at least three motives. One of the most important factors is a 

standpoint against the Arabic people in the field of literature represented by the 

Persian mawālī writers. The main purpose of this phenomenon can be described by 

the following quotation: “the new middle class of mixed race and the influential 

government secretaries”. “Remoulding the political and social institutions and the 

whole spirit of Islamic culture on the model of the Sassanid institutions and values, 

which were then in favour and which the new urban society and the administrative 

class held forth as the highest ideal” (Norris 1990: 31). 

In this way, the šu‛ūbiyya has become not only a unique genre thematically 

but a great method in interpretation of social tensions in the Arabic literature. 

Neither before establishing that genre, nor after that existed any similar thing, 

which could present such a vivid picture about the problem of seeking the 

appropriate way in social, political and cultural challenges like the šu‛ūbiyya. The 

entire materialization of this may be determined in the first centuries of the 

‛abbāsid caliphate when the Islamic society choose to establish states instead of 

living in tribes, giving up the ancient Arabic heritage for good.  



  

 The ‛abbāsid takeover did not only mean a simple dynastical change but a 

fundamental transition into a completely new approach to state philosophy, 

administration, social structure and the way of living. 

 This overwhelming change was filled with conflicts. On the one hand, a major 

part of the society was full of doubts and hesitation towards the new era. On the 

other hand, an indefinable proportion of the community become more confident. 

Such Arabic people who were determined to popularize the Islam and were very 

proud of their merits in this field were forced to tolerate the rising of the Persian 

mawālī, while their social position was undermined by the new style.  

 Clashes of these two important ethnic groups can be traced accurately in 

šu‛ūbī literature and therefore the framework of my research was also expanded to 

society and culture beyond literature.  

 The overall aim of the research is the in-depth investigation of social function 

of šu‛ūbiyya and proving that the Persian mawālī is a means of expression that 

refers to real social needs as well as ethnical feelings in a society and culture 

(civilization) and language complex relation. The course of identification of 

boundaries that distinguish the Persian people from the Arabic ones provided a 

solid enough base to establish their identity. As a result of this endeavour their own 

cultural tools have been changed and one or more elements of it disappeared. The 

interactions in literature however successfully supported the identification of the 

Arabic identity itself and after all created a very new Muslim identity.  

 

2. History of the research and its main difficulties 

 

The fundamental question of the research was to define the reasons why šu‛ūbīs 

used the Arabic language in their interaction if they essentially disputed Arabic 

superiority, prominence and scientific achievements. In order to give an adequate 

response to the question emerged, I evaluated the relationship between the 



  

language and the community (society) in detail. I have realized that in the medieval 

Arabic way of looking at the entire world and the formation of its categories and 

social phenomena the existing ties of society and language played extremely 

important role. It is not necessarily possible however to draw the conclusion that 

language itself becomes a part of a certain group or minority‟s identity in general. 

According to the experiences available, common origin and the concept of 

inbornness, collective cultural consciousness and religion influence togetherness 

and sometimes have a deeper impact on the loyalty, and solidarity of a certain 

community than the power of the common language.  

 On the grounds of the above mentioned findings, I firmly believe that for the 

Persian writers and another people of the empire conquered, joining the Arabic 

language community was of absolute necessity, mainly because of the 

overwhelming dominance of the Arabic people and language. Prestige of the 

Arabic language that was unprecedented previously, was developed from standard 

literature patterns in pagan times. On the other hand, this language was fed by its 

strong links with the highly appreciated Islam in that time. Such cultural and 

institutional linguicism reduced the importance of any other language and language 

version even if it had Arabic roots.  

 Ascendancy of the Arabic people in the field of politics, economy, military 

and religion allowed social mobility only for the Arabic speaking community. So, 

if the Persians wanted to preserve their previous social position and privileges and 

assimilate to the upper-class society, they had to become the members of the 

reigning Arab speaking community. This join could happen by conviction or 

simple interest or it could be complex identification, full in all its details, that 

allowed hardly any ethnical memory to practise and did not give the experience of 

“native origin” at all. It could also be partial in which the original identity was 

fitted into the framework of the Islamic religion and cultural sense of civilisation. 

Finally, it could be a procedure full of conflicts that supported the national 



  

independence from the Arabic speaking community by strengthening the Persian 

ethnic consciousness.  

 I have also faced some minor difficulties during my research. First of all, I 

had to take into consideration the fact that original šu‛ūbī written material is 

available in a rather small quantity. And therefore the previous scientific 

researchers of the subject could be able to reconstruct the propositions of šu‛ūbiyya 

from secondary classical materials mainly. These literary works retained the šu‛ūbī 

authors‟ ideas and viewpoints in shorter-longer extracts or explain their own 

opinion of the issue discussed. The authors who argued against šu‛ūbī often 

associated this attribute to their opposites in debates in an arbitrary way and mostly 

by personal impression rather than as a result of an objective evaluation of the 

topics discussed. (This trouble is analyzed at the beginning of the third chapter of 

the thesis in detail.) 

 The next issue that needs to be dealt with is the “occasional and ever 

changing” (Szombathy 2005: 25) character of the medieval Arabic class society at 

least if it is approached from a literary and not a historical point of view. In literary 

traditions (without defining their exact meaning) society is classified into two 

categories: ordinary people (‛āmma) and the elite or upper-class (ẖāḧḧa). The 

objective examination of the entire spectrum of society is quite difficult because 

only the most ideal cultural and moral worth accepted in the urban areas can be 

known exclusively. Population of rural areas or any other member of the lower-

class who positioned themselves too far from the ideals admitted is hardly 

mentioned in their works. Rejection of such authors who used other versions than 

the officially accepted or standard language is a parallel case. Dialects and situation 

of common talk in the early ‛abbāsid era can be learned very rarely. The written 

materials were used as a source originated in a stylized standard language and the 

differences between the language versions disappeared, while any deviation from 

the standard is presented as such deficiency that should be avoided.  



  

 A typical method of dealing with a subject is description and comparison and 

it is a two-fold procedure. On the one hand I look at šu‛ūbiyya as a literary genre in 

the early literature. Formation of the adab literature and development of prose is 

also examined in the course of my evaluation. It is compared with the ǧāhiliyya 

poetry while focusing at its social relevance.  

 Another investigative direction of the subject is society, including cultural 

civilization that can not be separated from the public debate issues. In this context I 

searched for the triggering reasons of šu‛ūbiyya and examined it as a social 

phenomenon in connection with common consciousness. 

 On the one hand I wanted to investigate the šu‛ūbiyya movement not only in 

itself but in the Arab literature, and as a part of society of the examined period of 

time on the other. In order to achieve that goal I had to organize my thesis‟ chapters 

around a special thought designed to single issues but assuring holistic approach to 

the chapters after all. The opening chapter is dedicated to the incentive of ethnical 

consciousness and literature. The second chapter is about culture as it appeared in 

prose. The third chapter is devoted to the relation that existed between ethnical 

consciousness and society and the fourth one refers to the question of self-

definition of ethnical groups and the problem of the decision between assimilation 

and integration. 

 

3. Sources of the Research 

 

The source-books can be classified into three considerable sets. For the conceptual 

analysis of šu‛ūbiyya I used classical literary works such as the books of al-Ǧāḥiẓ 

and Ibn Qutayba. 

 



  

Ǧāḥiẓ, Bayān = Abū ‛Utmān ‛Amr b. Baḥr al-Ǧāḥiẓ, al-Bayān wa-t-tabyīn. 

(Ed. Darwīš Ǧuwaydī). 2
nd

 edition. Ḧaydā – Bayrūt: al-Maktaba al-

‛Aḧriyya. 2000. 

––––––– Ḥayawān. Abū ‛Uṯmān ‛Amr b. Baḥr al-Ǧāḥiẓ, Kitāb al-ḥayawān. 

(Ed. ‛Abdassalām Muḥammad Hārūn). 3
rd

 edition. 7 vols. Bayrūt: Dār 

Iḥyā‟ at-Turāṯ al-‛Arabī. 1969. 

––––––– Rasā‟il = Abū ‛Utmān ‛Amr b. Baḥr al-Ǧāḥiẓ, Rasā‟il al-Ǧāḥiẓ. (Ed. 

‛Alī Abū Mulḥim). 3 vols. Bayrūt: Dār wa-Maktabat al-Hilāl. 1991. 

  

In written products of al-Ǧāḥiẓ the reflections about society appeared in longer and 

shorter units due to his very special writing style. Selecting amongst his views a 

whole cultural program could be drawn up. On the one hand al-Ǧāḥiẓ aims at 

educating a wide spectrum of society and reconciling the subjects of the empire 

with each other to support an ideal balance regarding to the acceptance of a real 

multi-cultural identity. 

 

Ibn Qutayba, Faḍl = Abū Muḥammad ‛Abdallāh b. Muslim b. Qutayba 

ad-Dīnawarī, Faḍl al-‛arab wa-t-tanbīh ‛alā ‛ulūmihim. (Ed. Walīd Maḥmūd 

Hāliḧ). Abu Ẓabī: al-Maǧma„ aṯ-Ṯaqāfī. 1998. 

  

In Ibn Qutayba‟s monotheistic study the entire themes of šu‛ūbiyya appeared in 

contrast to Arabic supportive reasoning. It is definately a valuable source because 

he argued against Abū ‛Ubayda‟s achievement by delivering a practical example of 

the process of how to be a “šu‛ūbī”. Moreover, it means a suitable starting point to 

understand Ibn Qutayba‟s ambitious cultural programme. 

 The second subgroup of the relevant source-books helped me to work up the 

various šu‛ūbiyya interpretations. The most important modern sources are as 

follows: 

 



  

Goldziher, Ignác (1873) „A nemzetiségi kérdés az araboknál”. MTA Értekezések a 

nyelv- és széptudományok köréből. [“The Question of Nationalizm among the 

Arabs”. In: MTA Dissertations in the field of language and arts sciences]. 

Budapest.III: 3-64. 

––––––– 1967. “The Shu„ūbiyya.” In: Muslim Studies. 2 vols. (Ed. S. M. Stern. 

Trans. C. R. Barber and S. M. Stern). London.I: 137-63. 

Gibb, Hamilton Alexander Rosskeen. 1962. “The Social Significance of the 

Shuubiya”. In: Studies on the Civilisation of Islamic. (Ed. Stanford J. Shaw 

and William R. Polk). London: Routledge & Kegan Paul Ltd.62-73. 

Norris, Harry Thirlwall. 1990. “Shu‛ūbiyyah in Arabic Literature”. In: ‛Abbasid 

Belles-Lettres. The Cambridge History of Arabic Literature. (Ed. Ashtiany 

and others). Cambridge: Cambridge University Press.31-47. 

„Aṭwān, Ḥusayn. az-Zandaqa wa-š-šu‛ūbiyya fī-l-‛aḧr al-‛abbāsī al-awwal. Bayrūt: 

Dār al-Ǧamīl. (without exact date) 

 

I attempted to prove that šu‛ūbiyya is not a static genre but rather a changing one 

that, since its very first appearance up to its disappearence in the 12
th

 century 

evolved through time both in thematics and tone, following the changes of social 

debate. The šu‛ūbiyya can be explained as a social phenomenon which played a 

vital role in the evolution of ethnical consciousness. Understanding such role of 

šu‛ūbiyya was supported by the next studies. 

  

Bindorffer, Györgyi (2001) Kettős identitás. Etnikai és nemzeti azonosságtudat 

Dunabogdányban. [Doubled Identity. Ethnical and National Identity 

Consciousness in Dunabogdány]. Budapest: Új Mandátum – MTA 

Kisebbségkutató Intézet. 

Molnár Csikós, László (2007) „A kettős és többes identitások szociolingvisztikai 

szempontból. Nyelv, nemzet, identitás. A VI. Nemzetközi Hungarológiai 

Kongresszus (Debrecen, 2006. augusztus 22-26.) nyelvészeti előadásai. [“The 



  

Doubled and Plural Identity from a Social-Linguistical Stand-point”. In: 

Language, Nation, Identity. The 6
th

 International Hungarian Research 

Congress in Debrecen 22-26 August 2006. Linguistic presentations]. (Ed. Ma-

ticsák, Sándor). 3 vols. Budapest, Debrecen: Nemzetközi Magyarságtudomá-

nyi Társaság. I: 237-50. 

Borbély, Anna (2001) „A nyelvcsere folyamata és kutatása”. Nyelvtudományi 

Közlemények 98. [“Process and Research of the Change of Language”. In: 

Language Science Publications No. 98]. (Ed. Honti, László and others). 

Budapest: MTA Nyelvtudományi Intézete.193-215. 

 

4. Findings of the Thesis 

 

For the Persian writers who played a crucial role in the establishment of the 

šu‛ūbiyya literature and public administration, the political and historical events 

created such proper circumstances that they were able to push foreign secretaries 

(Egyptians, Egyptian Christians, Byzantines Hellenic or Syriac) in the background 

even if they had also developed theoretical and practical knowledge. Their rising 

was promoted by the ‛abbāsid takeover and regime as well as building public 

administration on the Sassanid Persian basis that would not have been possible 

without their active assistance. 

 The Persian literary elite were the earliest supporters of the new dynasty. 

They had a helping hand in the setting out and as well as the dissemination of the 

‛Abbāsids demands of their dominance. The ‛abbāsid (not independently from the 

ẖurāsānī roots of their movement) got acquainted with the Persian language and 

life-style and traditions generations before. They were considered as reliable and 

highly sophisticated clerks and therefore they worked as civil servants and 

assistants. 



  

 The Persian clerks organized public administration on the principles of their 

best knowledge, that is on the basis of the highly praised Sassanid traditions. 

According to this practice, the rasā‟il bureaucrats who were at the peak of the 

hierarchy, managed not only the correspondence of the dynasty but prepared 

written guidelines to support the reign. In that work they used the elements of their 

historical and cultural heritage that rooted deeply in their ethnical and cultural 

consciousness. The publishing these writings formed the political and general way 

of thinking and contributed to the preservation of the Persian national 

consciousness. 

 The Arab issue and domination was mainly supported by the mawālī 

intellectuals who were anxious about the influence of the Persian literature and 

culture. The mawālī feared that the expansion of the Persian culture and science 

could jeopardiz the Arabic civilizations. In that situation the Arabic people‟s 

mission would only have been restricted to the bringing of Islam and the fostering 

of the Arabic language. 

 

4.1. Poetry and the adab 

The cultural competition between the Arabic and the Persian nations manifested for 

the first time in poetry that retained the Bedouin heritage and in prose, the latter 

being more suitable to express Persian thoughts. 

 Before the Islam the poetry of Bedouin tribes guaranteed the collective 

memory as well as retaining the identity of each tribe. These instruments reflected 

all the ethical and moral worth collected in the murū‟a, and the solidarity and 

feeling of togetherness written down in the ‛aḧabiyya and finally reserved the 

historical continuity between past and present. The poems originating from pagan 

times comprised landmarks that helped to distinguish the tribes from each other. 

Poets of the tribes were responsible for keeping traditions alive.  



  

 Islam has completely changed the habitual social system and a thousand-year 

old hierarchy of the tribes and their former lifestyle. It brought a previously 

unknown moral worth in which loyalty for the Islam became much more important 

than ties of blood inside the tribe. This change also polarized the personal 

responsibility instead of common thinking as it was usual in pagan times. The new 

law and order completely demolished the frontiers of the group, which was a great 

concern for a great majority of the population. 

 Even though the Bedouin poetry remained popular, it lost its real connection 

with the community and as a genre become a type of framework for the qaḧīda that 

had authentic social function and standard type of poetry. Meanwhile, other poets 

were responsible for keeping traditions without artistic standard and institutional 

background and degenerated into mere propagandists of the new authority. 

 From the beginning of the era of Umayyads poetry became a kind of 

profession. Amongst the poets a highly sophisticated people of non Arabic descent 

appeared who were able to write perfect poems formally but could not identify 

themselves with the desert, tents and camps. The Arabic poets in the ġazal ‛uḏrī 

managed to preserve a few traditional themes but such nostalgia for the idealistic 

past and putting the individual in the centre of the events expressed uncertainty 

rather than real feelings.  

  The Bedouin poetry‟s memories were mostly collected and scientifically 

processed by foreign literates and at least partly rehabilitated in the ‛abbāsid era. In 

order to prove their glorious past the Arabian brought their poems up from the 

pagan era in contrast to the abundant Persian cultural heritage. The Arabs of the 

ǧāhiliyya helped them to assure the continuity of their history and demonstrate the 

whole repertory of the Arabic cultural heritage that existed before the Islam.  

 Meanwhile a significant change occured in the approach of Bedouin poetry. 

At the beginning of this period poetry expressed concrete tribes‟ common 

consciousness but it was raised up to the level of full acceptance on behalf of the 

Arabic in the ‛abbāsid era and became an important tool for building the Arabic 



  

identity due to its exceptional character to exist above the tribes. The arising Arabic 

language science handled the pieces of poetry of the era of pagan beside the Koran 

as an extremely important source that fact increased its value and acceptance 

onward. It has also been resulted in a paradoxical situation. The mawālī rendered a 

good service in outlining of the Arabic sense and made the revaluation of Bedouin 

poetry possible.  

 Prose had not had a great influence amongst the Arabic in contrast to poetry, 

so it can be established as a single genre of the Persian and other‛aǧam. The 

original Persian, Indian and Greek pieces of interpretation into the Arabic language 

spread more widely in the Arabic literature. 

 The adab that gave its name to the whole genre meant a moral directive and 

ancient tradition that should be followed. It also formed a part of the so called 

complete human beings‟ (kāmil) murū‟a in pagan times.  

 After the appearance of Islam, not independently from foreign cultural 

influence the concept of adab developed and it started to mean secular culture and 

civilization. It separated significantly from the religion science (‛ilm), which is one 

of its most important characteristic. According to the medieval approach the adab 

can be identified as an eclectic and learnable knowledge that applies a wide 

spectrum of different disciplines and the ability to use it in practice. Formally, it 

consists of the entire knowledge of that time among other things including sacred 

and secular habits, written and unwritten law and tradition as well as good manners 

and linguistic and philosophical pieces and vocational rules. The adab literature 

could touch upon the prose and poetry of the pagan times and Islam, arts, civilian 

and religious orations and narratives even if they derive from foreign source based 

on general knowledge. Direction of the accumulated knowledge could be active if it 

produced original pieces or passive when it broadcasted literature and philosophical 

and linguistic knowledge for the purpose of illustration. The final product of adab 

could have been an original piece or any kind of translation or anthology, even a 

collection. 



  

 

4.2. The New Identification Patterns 

The adab literature has given a very new pattern for sameness to the whole society 

in which there is a great place for the Arabic and non Arabic habits and historical 

past. The new relationship conveyed by the adab enhanced culture and civilization 

within the framework of the Islam instead of feeling of togetherness that is based 

on blood relation and ethnical similarity.  

 The adab literature started to develop in two typical ways. Secretaries played 

a crucial role in the establishment of the adab in that they assigned the frames of 

the genre which was able to mediate between the foreign cultural elements and the 

Arab speaking community. This was achieved with translations of original 

writings. The Arab readership accepted translations of ancient Greek classics with 

great appreciation, meanwhile they were mistrustful to the Sassanid writings which 

transmitted new ideals. The posterity stigmatized such authors as šu‛ūbī because 

the early secretaries who worked on the adab considered their sole audience the 

dynasty and their court and they ignored any other piece than the Sassanid sources. 

 Parallel to the evolution of the adab concept, synthesizing a vast amount of 

knowledge gained cultural adab started to develop vis-a-vis the Persian cultural 

dominance. Its authors were also clients but they reckoned the contests of 

civilization of the era as an Arabic affair in a sense that they thought of adab not as 

a property of a narrow elite but of the entire community. The sophisticated Arab 

elite understood that the future existence of the Islamic empire and literature was 

only possible through the maintenance of Arab dominance. It was on the other hand 

a foremost duty of the elite to provide a good example to commoners with their 

own lifestyles and moral stand. 

 Caliph al-Ma‟mūn in his reign ensured a free intellectual atmosphere in that 

the miḥna shifted the mu‛tazilī doctrines up to the level of central political 



  

philosophy allowing that members and groups of the society to redefine their 

relations within the Islamic community. 

 The cultural programme of al-Ǧāḥiẓ was based on the cultural repertoires of 

integration and rejection of any kind of chauvinism. This programme did not 

adhere to exclusive affection. It overshadowed the Persian heritage and put more 

emphasize on historical and cultural relationship issues in order to support the 

prestige of the Arab community but it has never rejected all the strange ideas 

remote from the Islam. It has always adopted foreign ideas and thoughts if they did 

not aspire to express exclusive ethnical feelings that were interpreted as a 

dangerous incident to the Islamic superiority. Islam appointed mainly the borders 

of the community and beside that it considered the language as a linchpin that had a 

colourful and flexible manner given a clear instruction and comments as to its 

usage. According to its programme, the members of the community are the real 

heirs of civilizations so they do not have any reason to refuse their origin but have 

responsibility in acquiring the multi-cultural environment without any difference 

between nations. In accordance with the intellectuality of al-Ǧāḥiẓ, it is the best 

way for the protection of Islam and the Arabic ‛abbāsid authority. 

 Changing of the central political philosophy obstructed the unfolding of the 

al-Ǧāḥiẓ cultural programme. Abolishing of the miḥna and restoration of the 

Islamic orthodox were not in favour of libertines. The ancient Greek philosophy 

and the mu‛tazilī doctrine were considered as an extreme danger to the Islam and 

the plural affection was suspicious.  

 During the times of Ibn Qutayba the subject-matter of adab was regarded as 

finished and completed and the elements of the Persian and Arabic culture 

infiltrated equally into the community and there was not any need for further 

foreign knowledge. Parallel to that the possibilities of the ethnical way of thinking 

was narrowed and the šu‛ūbiyya became a negative concept. The cultural 

programme of Ibn Qutayba does not hold a permissive approach to al-Ǧāḥiẓ. For 

him loyalty and solidarity had only one way; and that was the Arab identity. His 



  

programme suggested that all Muslims have to choose between togetherness and 

dissension. Ethnical-ancestry cogitation was considered by him as a sign of 

dissension and an attack against the caliph while he urged using Arab and Muslim 

as synonyms, to prove togetherness. The idea of native identity was not expelled 

from his programme but the exclusive relevance of this was refused by him. For 

him an honest supporter of Islam and the caliph was one who fully acknowledged 

and felt that trustees of all wisdom were the Arabs. 

 

4.3. The Manifestation of Group identity 

The šu‛ūbiyya played a significant role in the maintenance of the Persian national 

consciousness. As the pro-Arab intellectuals managed to narrow the gap between 

the interpretation of the Arab identity and the Muslim community, while making 

the concept of solidarity and togetherness more exclusive, it is not surprising that 

the Persians moved towards an identity marred by coflicts. At the beginning they 

required to be handled exactly the same way as the Arabs then clashing with the 

ever growing Arab identity, they at last totally refused the Arab cultural entity. 

Finally, Persian extremists shaped the borders of their ethnical identity to be able to 

fit it to the frontiers of the Islamic community, however, it touched upon a 

significant passage so called the Shias stream. They distinguished themselves 

ethnically from any other peoples of the empire especially from the Arabs.  

 The šu‛ūbiyya constituted a border supported to distinguish the Persian people 

from the Arabic and indicated Persian cultural heritage as an excellence. The 

authors published their arguments in poetry less willingly than in the adab 

literature. Meanwhile, there was no one who would have devoted their whole 

career to the šu‛ūbī propaganda. Šu‛ūbiyya manifestations can be detected in single 

written products out and away. Medieval pro-Arab writers who had personal 

experience of the šu‛ūbiyya attacking Arabs took this fact for granted and named 

everyone as šu‛ūbī if they insulted the Arabic or had Persian derivation.  



  

 At the beginning of the šu‛ūbiyya the mawālī that aspired for equality 

underpinned their rights by supporting citations from the Koran and the ḥadīṯ but 

extended their arguments to the doctrine of origin soon. The šu‛ūbiyya had an 

influence on the development of genealogy research and later became an important 

user of the scientific results. In the genealogy debates the Arab tribe system, that is 

based on blood-relations, was fronted with the ‛aǧam and its historical past. The 

analogy of the ‛aḧabiyya was preserved in the collective consciousness of the 

Arabic people, the šu‛ūbiyya affirmed their cultural sense as a value in front of the 

Arabic people‟s belief in clear and clean origin. Their nasab was built from the 

obvious fact that they had a long and glorious history as an empire founder folk. In 

the nasab their princes and mythical and real ancestors‟ heroic acts became a moral 

precedent to be followed.  

 At the next stage of the šu‛ūbī contest the aspiration to equality had changed 

to the refutation of all kinds of the Arab superiority or merit. Some researchers 

were inclined to establish a concrete relationship between the šu‛ūbiyya and 

zandaqa because of the relatively strong ethnical tincture and rude tone 

experienced. From my point of view, these two movements differed from each 

other in their aims, methods and effects, however, I accept that heretical 

movements were able to dip from the tools of šu‛ūbiyya in order to keep alive the 

ethnical sense and prove their political endeavour. Meanwhile, the basic function of 

the zandaqa was to create the Persian freedom and to rebuild a Sassanid-type 

society. In contrast the šu‛ūbiyya has never thought about dismantling the law and 

existing order but they wanted to attract the attention to social injustice and the 

mawālī needs to create social mobility. The Persian intellectuals have not been able 

to corrode the šu‛ūbiyya even if they asserted that it was harmful to the Islam. This 

was achieved only by the Persian nationalist movements. The šu‛ūbiyya 

contributed to the Islamic society and its intellectuality as well as its scientific 

development and enrichment while the zandaqa literally destroyed everything. 

Eventually, it provoked that the society that has become doubtful because of the 



  

appearance of Islam and its conquest had the opportunity to seek for a new self-

concept. 

 The Persians were able to step up as a united cultural entity against the Arab 

arrogance and superiority. It was due to the so called national feeling evolved in the 

Iranian empires to express togetherness of the people that was supported by the all-

time authority in the field of policy and religion to assure continuity dated back to 

the ancient empires. This sense of community was corroded by the Arabic 

conquests and it was discovered again after a century. The ‛abbāsid administration 

employed Persian scriptwriters who rose the ancient Persian cultural elements up to 

a high level of civilization and kept their historical traditions alive and propagated 

their ways of living to the people on the street. The šu‛ūbiyya contributed to the 

strengthening of their awareness that was exploited by the Persian nationalists for 

their propaganda of the independence. This has led to the establishment of the 

Persian joint rules at the beginning and they gained the single Persian statehood 

finally. The Persians had such an outstanding achievement that any other nation 

was not able to eclipse so fare. It can be established the šu‛ūbiyya in case of a few 

ethnical groups occasionally, however, such an elaborated and durable literary 

movement like the Persian had, there was not found at all. 

 I was led to the conclusion that the overwhelming success of the Persian 

šu‛ūbiyya originated from the so called national feeling they had and the ability to 

integrate other people from the empire as it is quite clear from two distant the 

Andalusia and Berber works, for example. The Slavs in Spain and the Berbers form 

North Africa were able to integrate into the Islamic society and accepted 

successfully its language and religion and cultural speciality. Their communities‟ 

bounds accommodated to the Islamic community as it was appeared by Ibn García 

who has given a perfect example for a balanced dual affection. Meanwhile, the 

Berbers chose an alternative way for assimilation where they wanted to bind their 

origin to the Arabic one or at least near to that. Ibn García as an advocate of the 



  

elite criticised the Arabic dominance for a short time even if the Berbers accepted 

that situation in spite of their rebellions and different character.  

 In the Eastern parts of the empire the assertive Persians rejected the cultural, 

linguistic and religious hegemony but their extremists refused the political 

leadership, too. The Islamic culture was enriched with many valuable elements 

thanks to the extremely affluent Persian cultural and historical heritage. The Arabs 

had the opportunity to establish their national identity that approved of the pagan 

past and allowed to identify it as Muslim sometimes. This process was able to fit 

into the contemporary Islamic society of the ‛abbāsid era as a result of ethnical 

clashes. 
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