THE MAIN POINTS OF THE PH.D. THESIS

Krisztina Teleki
Bogdiin Khiiree: Monasteries and Temples of the Mongjian Capital
(1651-1938)

Aim of the Ph.D. Thesis
Among the numerous nomadic yurts scattered thrautgtice Mongol land monastic cities
and monasteriekijureekhiid) had been the only places of education and cufturenore
than three centuries. The moving camp originallynided in 1651 by Ondoér gegeen
Zanabazar (1635-1723), th& Rogd orjewtsiindamba khutagg considered as the base of the
present-day capital city. In the beginning this paoonsisted of only a couple of yurts
locating in the area of the present Owoérkhangavipoe. In 1654, when the camp moved to
Khentii province, an assembly haltsggchin dugan Tib. tshogs chen ‘du-khahgwas
constructed to make it possible for the lamas thl hioeir everyday chanting. During the
following centuries, under the lifetime of Ondomggen’s seven further incarnations the camp
developed to the biggest monastic city, called Kthiree or Bogdiin Khiree. Apart from
being the Bogds’ residence, thus the most sigmficaligious place of the Yellow Sect, it
was also a centre of Manchu administration, anch€d® and Russian commerce. After 28 re-
locations the city settled down in 1855 in its fipkace, in the present Ulaanbaatar basin.

After the collapse of the Manchu empire in 1914 A Bogd, known also as the Bogd
khaan, became the head of all religious and popoaler in Mongolia which resulted in a
Golden Age of the Buddhist Church. During his re{@9811-1921) the city became famous
nationwide for its high-level monastic educatioen imonastic schoolsldtsan Tib. grwa-
tshang, several temples, 15000 lamas, thirty lama distriagimag, spectacular religious
festivals, and wealthy treasuries and financiatsu@an ja3. The Russian-supported young
generation introduced reformes from 1921 that cheseious political, economic, and social
changes. Collectivization of ecclesial propertissppression of religion had started that
resulted in the purges of 1937/1938 when thousahtisnas were executed, sent to the army
or disrobed, and almost all the one thousand mmnsisés of the country were completely
destroyed.

The monastic city could not survive the destructiboday, the whole area of the old

capital city has been utterly built in and only ewfimposant buildings, some exhibited



artifacts and old photos kept in the archives regme the old times. Though after the
democratic change in 1990 several temples stantée@ {(re)built and Buddhism is said to be
revived in the capital city and all over in Mongnlthe present-day lama generation interprets
religious views in a different way, and the cityihabitants do not know even what the name
of their old city was.

Thus, the overall goal of composing the presentkweas to show the beauty of the
once flourishing monastic capital city and the divife of its monasteries and temples,
monastic schools, monastic districts and lay pdmraguarters. After the establishment and
development of the city the description of its iss and their temples follow, enabling the
reader to get a more complex picture about theuchlblife of the &' Bogd's city in the first

part of the 28 century.

Sources and Survey Methods

Due to the distinguished role of the city a wideiety of sources are at the researchers’
disposal. Although the stormy events of the"2€entury have already been studied
thoroughly, the religious life of the monastic cityas never been in the focus of interest.
About the foundation of the camp and the most ingrmrmonastic complexes Tibetan and
Mongolian chronicles were studied, whilst travedlenotices and Mongolian researchers’
recent publications were used to analize the titycture and life of temples in the beginning
of the 28" century. Foreign researchers’ books, and books atides published in the
Socialist period were surveyed related to politatznges.

To list the once-existing temples of the city Rian’s map published in 1979 was
used as the primary source, whilst Jigder's panfrom 1913 helped to imagine the
arrangement of the old city. Other lists, mapswiligs and paintings, and a couple of old
photos available in books and in the collectiomhef Film Archives were also used to identify
certain temples.

To get authentic data about the old administra@gonl religious life of the city
approximately 230 catalogues of the National Cémtrahives (Undesnii Tow Arkhiyvwere
thoroughly studied in Ulaanbaatar. Apart from sdowal archivists this collection have not
been researched. Therefore, the thesis makes empatto describe the contents of the
catalogues related to the city’s temples mentiomiferent text types. Moreover, the most
significant text type that is a data sheet listihg ceremonies of more than 20 temples that
were held in 1937 immediately before the purgesaaadyzed as the latest authentic religious

written sources of the era.



Reminiscences of contemporary people were alsdiesty and interviews were
recorded with elderly data providers, especiallg timas who lived in Bogdiin Khiree
before the purges. Seven old lamas, among the@ashtseren (born 1921) as the main data
provider, helped to fill the gaps based on theispeal memories.

During the fieldwork all the exact or presumabites of all the temples were
determined (GPS) and their present condition wasimented. As the majority of the once
existing temples has no remnants this assumptioki ¢cwt be entirely completed.

Simultanously with writing the present Ph.D. tlsesisurvey was carried out between
September 2005 and March 2006 together with Zsiai@r at the request of the Arts
Council of Mongolia (ACM) with the aim of recordirgl the monasteries that were closed
before the purges, and the temples which were edvior newly established after the
democratic change in 1990. The result of the suway used in the theses of the researchers

and was offered to the ACM to upload it to theitad@ase ww.mongoliantemples.nethat

includes all the once existed as well as all tles@nt-day monastic sites in the territory of the

present Mongolia.

Chapters and their Contents

In sources the city is mentioned under various rsansech as Urga in western sources
(Orgoo, ‘residence’), Great monastic city in Morigol sources (lkh Khiiree), Riwogejai
Gandanshadduwlin (Tili-bo dge-rgyas dgaldan bshad-sgrub-glingn Tibetan sources. As
the old lamas refer to their old city as Bogdiiniikée (‘monastic city of thbogd this was
chosen as title for the present paper.

The thesis consists of five chapters. Chaper Insenzes reserach methods and list all
the used written and oral sources. Chapter 2 gavebronologic overview about the three
hundred year development of the city. After a baetount of the Manchu overlordship
(1691-1911), the residence establishing activityDoldor gegeen Zanabazar is discussed in
detail, followed by the re-locations of the campl @dhe formation and development of its
districts, monastic schools, temples and palacesngluthe life of Ondor gegeen'’s
reincarnations. After the collapse of the Manchipieey the & incarnation had distinctive
role in the country (1911-1921), thus his reformasg the events of the Soviet suppression
ending in the purges are also summerized.

Chapter 3 discusses the religious organizationthefcity, i.e. the lama hierarchy,
main festivals and ceremonies, eminent polymahsgdhist arts and craft, printing activity,

morals, and lama life. Though the most signifiddatidhist masterpieces and collected works



of eminent lamas are well-known from published loafaes, the present work omits the
particulars.

Chapter 4 provides basic information about the iathtnative and financial
organizations of the city detailing the activitytoe Ministry of Ecclesiastical AffaireEfdene
Shanzodwiin Yaanwhich was responsible for the operation of gmples and monasteries
subordinated to the Bogds. Incomes and expens#sedfeasuries and financial unitsag
jas) are discussed. Archives data clearly show howratjpe of the Ministry and the
administration of the city were reformed in 1925l datter.

Chapter 5 is the most extensive part of the stlidiiscusses all the monastic sites one
by one according to their location in the capiiy.cAt the beginning of the Dcentury the
monastic city was divided into the following maiarts: the principal monastic districts called
Zuun Khiree and Gandan (or Baruun Khiree); the tergarinhabited by lay people
(kharchuud, calledlkh shaw, zudn kharchuudziidn émnéd khorqoand Baruun 6mnoéd
khorog the trade quarterdiin damnuurchimndBaruun damnuurchinthe Russian quarter
called Konsuliin denj and Maimaachen, the Chinese merchant quarterthaliquarters had
their particular religious assemblies, and as saih¢hem were complexes with several
shrines we can conclude that more than 100 tenspdesl once in Bogdiin Khiree.

In Zadn Khiree (‘eastern monastic quarter’), whids the biggest district of the city
the main assembly hall was situated in the ceogether with the Bogd’s fenced-off Yellow
Palace, with four temples and several yurts inctsirtyards. Three monastic schools
(medical, tantric, astrological), and about 10 otteenples, and the residences of the city’s
main abbot Khamba nomon kharand main treasureerdene shanzodwaituated nearby.
This centre was surrounded by 30 lama distrigi®@g where the lama population lived. All
theaimags had their own temple.

Gandan, or the western monastic quarter waslt#te f education and pure morals
in the city. Apart from the main assembly hall ahd relics temples of thé"57", and &'
Bogds, Avalokitegvara temple, three philosophicdo®ls training thousands of lamas, some
small temples were situated there surrounded bia2@ districts. The hugéarankhashar
stupa stood behind the complex.

As for the palaces, the Bogds' five residencesjeiyathe White Palace, the Green
Palace with the winter palace, a garden,Khaistai lawran andPandelinwere constructed
on the banks of the Tuul River. The temple commé&xhoijin Lama, the state oracle was
surrounded by some small assemblies, and the Teoidenzon khamba lamstood on its

right side.



The Mongolian lay populatiorkarchuud of the city and the lamas who could not
keep the monastic regulations, thus were cheated fine monastic districts, lived in yurts in
the lay population quarter&i{orog. These also had some small Yellow Sect and Retl Se
these areas.

As for foreigners’ belief the Manchu governor hagrivate shrine on the bank of
East-Selbe River before 1911. In 1861 the Russiams@ate opened, and in 1873 a small
Orthodox church was detached to it. The Chineseailptipn in the city increased intensively
over the centuries. In 1778 they were settled @nkdters from the city centre to their
merchant town, the fenced-off Maimaachen. Insideféihce seven Chinese temples stood
(Taoist, Buddhist, Muslim, the main temple in honafi Guan-yu, a temple in honour of
Confucius, a temple in honour of the Lord of Deatlhilst out of the fence there were a
Chinese temple and six Mongolian temples, amongntBashsamdanlin datsaor ‘the
temple of the half-castes’. When the Chinese tovas amptied out in the 1920’s the temple
of Guan-yu was moved to the Chinese trading areaa@andan.

In the suburbians two large monasteriBarGbadarjaalin Dashchoinkhorli), and a
meditational retreatShadduwlif was located as well as 7-8 individual chapelsr@Hecal
shepherds worshipped the mountains and watersspirit

The chapter describes all the temples, togethén teir history, administration,
function, religious life, deities worshipped, s@doateremonies based on archives data and
other sources. The Appendices include maps, bdsphotos, and other useful charts, such as
a list of names of the 279 financial units, andassgpary containing 904 terms mentioned in
the present study.

Conclusion

The result of the thesis is an overview about wieatall Bogdiin Khiree. Its most significant
outcome lies in the fact that other than Rinchengp, which is incomplete, the temples and
monasteries of the Mongolian capital city priortih@ purges have not even been fully listed
or mapped. Until now, except for the very few higtally important monasteriesGandan,
Dambadarjaalir), the majority of the temples covered here havebeen described at all, or
have only scattered references. Using all the abi@lsources and interviewing old lamas it
was possible to include data not only about thedvreligious life of the city, but even on
some of the smaller assemblies that have no wisibences.

Thus, if all the temples within the big monastamnplexes are considered separately,



we can conclude that there were about 47 monastie with about 100 temples in the old
capital before the monastery demolition, and tres@nt piece of work deals with all of them
one by one describing their origin, religious liéad other characteristics. The 47 sites are the
following: 2 monastic complexes (i.e. 20 centratl &0 aimagtemples of Zuun Khiree, 11
temples of Gandan), 7 palaces (5 palaces of thel Bogthe banks of the Tuul River, the
temple complex of Choijin Lama, the palace of ¥Y@zon khamba3 suburban monasteries
(Dambadarjaalin Dashchoinkhorlin Shadduwlif, and 36 individual temples (1 in Gandan
hill, 3 near Choijin Lama’s temple complex, 8 irettayquarters, 1 next to the Russian
Consulate, 14 in the Chinese town, 1 in the Chimasechant district, 7 in the outskirts),
among them 1 Manchu, 1 Ortodox, 9 Chinese (amoamtbne Muslim, one in honour of
Confucius, two in honour of Guan-yu, two in honotithe Lord of Death), and at least 6 Red
Sect assemblies. It is obvious that the majorityhef temples belonged to the Yellow Sect
(each temple of ziun Khiree, Gandd&ambadarjaalin Dashchoinkhorlin Shaddiwlin
etc.).

As another result of the present work, the costeftl59 local catalogues (Manchu
Period: 51 catalogues, Bogd khaan'’s reign: 52, ModReriod: 56) of the National Central
Archives are briefly summarized here at first, esgnting various text types and the features
of the changing political and administrative systdine collection includes documents about
57 temples of the city (among them 39 temples @fmiZkihiree, 7 of Gandan, 3 palaces of the
Bogd (White Palace, Green Paladeandelin Choijin Lama’s temple complex, Zod
assembly in the layquartefl®ashsamdanlin datsaand twoaimagtemples in Maimaachen,
and the three suburban monasteries. An additionatatlogues of administrative
organizations Erdene Shanzodwiin Yaaratc.) exist as well as the catalogue of a Chinese
store.

Beside the most attractive religious festivalg.(@sam Maitreya circumambulation)
more than 400 ceremonies are mentioned here (blyzamgp 15 data sheets kept in the
archives) which were annually held until 1937 ire temples of the city. Being the only
written sources about ceremonial practice these fiave primary importance when studying
the unique features of Mongolian Buddhism.

Evaluating the effects of the purges and the ntemasdestruction it must be
concluded that not much remained from the old &ty faith. During a field study the exact
and presumably site of the temples and their pteg@ncondition were determined. We must
state that no monastery complexes or individuaptemsurvived completely intact. In case of

the majority of the temples there are no surviviegiainsand, it is impossible to locate the



exact site where the temple had stood in the ptesginely built in Ulaanbaatar (for example
in the area oMaimaacheih What has remained from the old capital city3syurt-shaped
temple buildings of Zuun Khiree (the templesvédngain aimagand Erkhem toinii aimag
were revived in 1990 and hougélun Khiree Dashchoilin khijdvhilst the building ofEkh
Daginiin aimagis still used as a Circus College); the main g@rd and Avalokitéva temple

of Gandan functioning as an active monastery; thgd® Green Palace together with the
Winter Palace housing a museum; some buildingKludistai lawran used as domestic
dwellings; the temple complex of Choijin lama fupnoing as a religious museurgeser
temple of the Chinese merchant district used by assemblies unrelated to the original
Chinese one; a part of the small Ortodox churcld vsev as a warehouse of the nearby food
shop; Tra Temple of the Chinese town housing an assembBualdhist nuns; a couple of
buildings of the walled-off and revivddlambadarjaalinmonastery; the foundation d&etsee
gunassembly in Bogd khan Mountain, on whichcavoowas erected for the good fortune of
Mongolia.

All the remained artifacts are exhibited in musswnin Gandan, while the Buddhist
texts which were not burnt are kept in the Natiddtate Library or in Gandan. The National
Central Archives preserves the documents relatéaetadministration of the old city.

Of the more than 10 000 lamas of Bogdiin Khirely eaven were found. Though it is
obvious that the purges decimated the populatiosiderably, and numerous lamas escaped
to the countryside, or disrobed, and joined theyatine number of still alive old lamas of the
city is extraordinarily low. In 1990 still more i and helped the revival of a couple of
temples and the basic Buddhist traditions. After democratic change several new temples
were established as well and Buddhism is said teefbeurishing again. However, comparing
the present with the Golden Age of Buddhism it igegy disputable statement. Although the
most important religious practices (everyday chaptifsam Maitreya circumambulation,
etc.) were revived, today the number devotees anthd, and especially their morals,
education and practice are extremely moderate.

The present thesis is dedicated to the memorlieofamas of Bogdiin Khiree. A part

of the results is available for a wide audiensenv.mongoliantemples.ngtwhile other parts

will serve as a basis for planned articles (Desiomipof the material preserved in the National
Central Archives; Ceremonial practice in 1937 base@rchives sources; Interviews with 75
lamas of the old monastic Mongolia, etc.)

As a wider scope to study and preserve oral lyigearching for and interviewing old

informants have preliminary importance. Excavatioh few sites is possible (e.qg.



Dashchoinkhorlinmonastery), and protection and renovation of #maained temples (e.g.
Dambadarjaalin monastery,Khaistai lawrar) are strongly recommended. Studying the
enourmous material kept in the National Centralhdves is needed to get to know basic and
particular events of the Manchu Period, the Bogdakis reign, and especially the political
changes of the 1920-1930s. Rehabilitation of lam#ms of the purges has already started,
but as nobody considered these valuable sourcs (If lamas to pay tax, call-up papers,
etc.), it could not have been completed yet. THeeckon of the Party Archives should be
studied thoroughly, as well as the Archives of 8tate Intelligence Agency and that of the
Military Affairs. Though foreigners are still notl@aved to enter these places, their visit is
unevitable when studying the purges.

Old masters and their novices have a significalat in the revival and preservation of
the old Buddhist faith. The present work wantsdnotdbute to it.

Publications related to the Topic of the Thesis

* Mongdlia kolostorai az Arany Kronika jegyzeéke akapj [Monasteries of Mongolia
based on the List of the Golden Annals]. In: BatalAgnes (ed.)Bolor-un Gerel.
Kristalyfény. Tanulmanyok Kara Gyorgy professzor 70. szlleté§anaf tiszteletére,
ELTE Bel$-azsiai Tanszek, Budapest 2005

* Majer Zsuzsa — Teleki Krisztina: A mai Ulanbatorddgiorai és szentélyei. [Present-
day Temples and Monasteries in Ulaanbaatar] Keréknyomok. Orientalisztikai és
Buddholégiai Folyodirat Budapest 2006, pp. 147-158.

* Az egykori mongol kolostoéivaros szentélyei. [Old Temples and Monasteries in
Ulaanbaatar], InKeréknyomok. Orientalisztikai és Buddholégiai Falgty Budapest
2008 winter, pp. 63-85.

* Zsuzsa Majer— Krisztina Teleki, Monasteries and ples of Bogdiin khiree, Ikh
khuree, or Ugra, the Old Capital City of Mongolrathe First Part of the Twentieth
Century. 2007, www.mongoliantemples.net

» Zsuzsa Majer — Krisztina Teleki, Survey of Actived@lhist Temples in Ulaanbaatar
in 2005 — 2006 with some annotations in 2007, 208Wy.mongoliantemples.net

» Zsuzsa Majer — Krisztina Teleki, All entries of adddd present-day monastic sites of
Oworkhangai and Dundgow’ aimags, and of the soathqf Téw aimag (descriptions

of 190 sites), 2007, www.mongoliantemples.net



Forthcoming publications
» Dambadarjaa kolostor [Dambadarjaa Monastery]. T&etd#ti Tanulmanyok
» Zsuzsa Majer — Krisztina Teleki, Report on thielimiews recorded with old monks
in 2006 and 2007 in Ulaanbaatar, 2007, Documemtatidviongolian Monasteries,

www.mongoliantemples.net

Presentations related to the Topic of the Thesis

2004 Summer Course for Young Mongolists, Ulaardraat
Mongol ulsiin dacanguud (Monastic Schools in Momagol

2007 Kérési Csoma Sandor Association
A mongol évaros vallasi élete régen és ma (Monastic Lifehi@ Mongolian
Capital City: Its Past and Present)

2007 Young Mongolists’ European Workshop, Songedfsnce (with Zsuzsa
Majer)
Old Temples of the Current Ulaanbaatar Area, Sureé the Currently
Working Temples of Ulaanbaatar
Workshop: Revival and Rivalry of Buddhism and Glamsty in Present-day
Mongolia

2007 International Conference dedicated to th€"1Anniversary of Zava Lam
Damdin, Ulaanbaatar
Altan dewteriin Mongoliin khiree, siim khiidaudimggaltiin tukhai(List of

Monasteries in the Golden Annals composed by Zdzama Damdin)

Scholarships related to the survey (Ulaanbaatar)
2004 Hungarian Scholarship Board (six month)
2005 Hungarian State E6tvos Scholarship (five imon



